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Abstract— Thol. Thirumavalavan was born 17 August 1962. He is an Indian Politician and Tamil activist, Member of Parliament in 
15th Lok Sabha and the current President of the Viduthalai Chiruthaigal Katchi party in the state of Tamil Nadu in India. 
Thirumalavan's politics are grounded in a retheorisation of Tamil nationalism, which seeks to turn it into a force for the elimination of 
the caste system. He wrote many literatures and popular cultural writings. Eelam Enral Puligal, Puligal Enral Eelam (Eelam means 
Tigers, Tigers means Eelam) and Talisman - Extreme Emotions of Dalit Liberation are the notable literature works of Thirumavalavan. 
This paper present the life and works of vetran depressed class leader Thirumavalavan in tamilnadu. His contribution towards the 
welfare of depressed classes in tamilnadu and the efforts taken against the dominants in tamilnadu are discussed in this paper. 

I. INTRODUCTION 

Thol. Thirumavalavan advanced to distinction in the early 90s as a Dalit leader, and finally entered politics in 1999 by contesting 
in elections. He pursued bachelor’s degree in BSc, Chemistry and post-graduation in Criminology and completed LLB at Madras 
Law College. He was employed in the government's Forensic Department as a scientific deputy, which he subsequently left in 
1999 to contest polls. After failing twice in 1999 and 2004 elections he finally rose to prominence by winning in 2009 elections 
from Chidambaram constituency. Along with a famous activist and politician, Thirumavalavan is a famous author and his famous 
books in Tamil include Eelam Enral Puligal, Puligal Enral Eelam, Aththumeeru, Tamizhargal Hindukkala? , Hindutuvathai 
Veraruppom, and Saadhiya Sandharpavaadha Aniyai Veezhtuvom to name a few. Like other politicians, Thirumavalavan has also 
been surrounded by controversies. He has been heavily accused of creating cast violence and also communal adequacy. His 
repeated clash with Vanniyar and their leader Ramadoss is quite famous and always in the news [1]. 

According to Thirumaavalavan “the immigrant Buddhists and Jains came here and began to dominate in trade, the Tamilians 
who were agrarians competed with them. The war between the traders and the agrarians finally became the Hindutva (or Saivite-
Vaisnavite) war against Buddhism and Jainism” [3]. In his version of Tamil Dalits’ early history Dalits were descendents of pre-
Buddhist population. Neither was they Buddhists nor did they worship deities of the agamic form of Hinduism such as Siva and 
Vishnu. “Tamilians worshipped those who lived with them and died, by making them into gods and goddesses. That is how 
worship has started. That is how Aiyannar worship originated”. Such a theory is strikingly similar to Periyar’s conception about 
Tamil pre-Aryan religion. It has to be, however, admitted that Thirumaavalavan's views on the issue of Dalits' origin and their 
religion is not crystal clear. In 2002 Thirumaavalavan said: "From the time the Hindu rule was established in this land Buddhism 
and Jainism have not been allowed to raise their heads. Their annihilation and destruction was plotted and to make it permanent 
the practice of untouchability was conveniently created and followed continuously from generation to generation”. This sounds 
as if Thirumaavalavan was accepting the theory about the Buddhist and Jainist origin of Dalits and about untouchability as a 
method invented by Hindus to keep ex-Buddhists subjugated. Nevertheless, VCK has never propagated conversions and 
Thirumaavalavan has never encouraged its followers to become Buddhists. "Viduthalai Chiruthaigal members are the religion-
less, caste-less sons of the soil! They are the people of the cheri!”. Such a claim again reminds us very much Periyar’s rationalism.  

II. DALIT MOVEMENT IN TAMIL NADU 

 
It is evident that despite Ambedkar being the symbol of the Dalit movement in Tamil Nadu, the movement itself is rooted more 

in the domestic political discourse than in Ambedkar's political philosophy. Exactly because of the rather domestic sources of the 
VCK ideology, Ambedkar as a symbol is very important for the party in order to provide it a link to the all India Dalit movement. 
In spite of different ideological premises, the basic goals of VCK and parties such as Bahujan Samaj Party or Republican Party 
of India are the same – empowerment of Dalits and the destruction of the caste system. This together with Ambedkar as an icon 
makes VCK a natural ally of other Dalit parties at the all India level and a natural opponent of Hindutva. Although VCK is 
primarily concerned with the rights of Tamil Dalits, its connection with the Ambedkar philosophy brings it within a far larger and 
more potent umbrella of Indian Dalit movements than it would be possible if VCK categorically insisted on the indigenous 
character of their issues [7]. 

 
 
 
 

A. Thirumaavalavan’s criticism of anti-conversion bill 
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As we can see in Thirumaavalavan’s criticism of anti-conversion bill, his understanding of the Tamil past is very similar to that 
of Periyar. Both Periyar and Thirumaavalavan consider the same set of gods as indigenous, original deities of early Dravidians 
and both of them in the end reject religion and propagate atheism. The similarity is neither accidental nor Thirumaavalavan 
insolently uses the idea without acknowledging its author. The inspiration of VCK by Periyar is explicit and admitted. "We shall 
not forget Periyar. It is my duty to say one fact. If it can be said that there is one community in this land which has the feeling of 
gratitude without any considerations of benefit, it must never be forgotten that this is the Dalit community [4]. How many children 
in the cheris bear the name of Periyar? Do you know how many cheri homes have the portrait of Periyar in them?” 

 
With regard to the fact that established Dravidian parties are objects of the fiercest criticism by Thirumaavalavan and VCK, it 

is certainly odd that the very founder of the ideology of Dravidianism is the biggest inspiration for VCK’s ideology. Yet, 
Thirumaavalan’s criticism of Dravidian parties is not based on rejection of the Dravidian ideology but on the plea that DMK and 
AIA DMK actually betrayed the original ideas of Dravidianism by having become populist and casteist. Gail Omwedt fittingly 
summed up Thirumaavalan’s interpretation of Periyar’s ideology in the foreword to the first publication of Thirumaavalavan’s 
speeches translated in English: ”Periyar was progressive, he argues, in his anti-Brahminism, his rationalism, his opposition to the 
caste system. Thirumaavalavan thus identifies the aspirations of Dalits with Dravidian/Tamil culture, seeing [9]. Dalits as the 
major force to carry forward a radical Tamil identity, rather than seeking to negate it. The major degeneration from the ideals of 
the earlier movement came, Thirumaavalavan argues, after independence with an initial compromise made by the DMK under 
Karunanidhi's leadership, a compromise that only paved the ground for the complete reversal under the self-proclaimed Brahmin 
woman Jayalalithaa. With her, Dravidianism has turned into its opposite, with only the name AIADMK remaining a hollow 
mockery [5]. 

 

B. Thirumaavalavan and Periyarism 

 
Thirumaavalavan in fact claims to be the truest follower of Periyar. The VCK's reading of Tamil history and ideas that VCK 

propagates are Periyar's ideas with only one difference i.e. that Shudras were replaced by Dalits as the “truest Dravidians.” 
Adoption of Periyarism as an ideology by a Dalit leader may be bewildering also on the ground that there is a considerable 
controversy about Periyar's did protest against discrimination of untouchables, he did not consider them to be a part of “the core” 
of the Dravidian nation [5]. Then what makes Periyarism so attractive that it is worth of being adopted by a Dalit party? I believe 
that it is the unprecedented success and deep impact that Dravidianism has had on Tamil Nadu society. After more than hundred 
years of tireless and uncessant propagandist activity of Dravidian parties in Tamil Nadu which was further intensified during more 
than fifty years since the two big Dravidian parties have been in power in the state, other than Dravidian nationalist interpretations 
of Tamil culture and history have become marginalized to that extent that they are very unlikely to be found attractive by masses 
of people. The depth in which Dravidianism is entrenched in the Tamil society is best documented by the astounding number of 
small political parties founded by all kind of new “leaders” who use the word “Dravida” in the name of the party, combination of 
black and red as their party colours and a portrait of Periyar on their banners. Even Dalits will feel proud to be Tamil and 
Dravidians in the first place before venting out their grievances of being treated as untouchables. Thirumaavalavan's clever mix 
of Tamil nationalism with claims for Dalit empowerment seem to have been until now a well working combination capable to 
attract attention and votes. In brief we can say that Periyar is as important for the Tamil Dalit movement ideology as Ambedkar 
is important for its heraldry [8].  

 

C. VCK and Dalit Movement in Tamil Nadu  

 
Dalit movement in India has probably been most often associated with Dalit Panthers. Dalit Panthers’ movement was first 

started by a writer and activist Namdeo Laxman Dhasal in Maharashtra in 1972. It was inspired by Black Panther Party, a 
revolutionary movement among black Americans and became a venture for the disillusionment of young groups of Dalits with 
the existing SC parties and leaders through its militant literature and art. The militancy of the party slowly waned away and the 
organization later split in into several groups to re-unite again in 2009 under the name Republican Party of India (United). The 
movement of Dalit Panthers of Maharashtra inspired similar movements all around India.  

 
In 1982, in Madurai, a Paraiyar leader M. Malaichami (Tam. ma. malaiccāmi) together with a group of dissatisfied Dalit leaders 

formed an organization called Bharatiya Dalit Panther Movement which was soon after renamed as Dalit Panther Movement (Tam. 
talit ciruttai iyakkam) – DPI. DPI was renamed again in 1999 as Viduthalai Chiruthaigal Katchi (Tam. viṭutalai ciruttaikaḷ kaṭci) 
– VCK that is Liberation Panthers’ Party as an inspiration and expression of sympathy to the Sri Lankan Tamil terrorist 
organization LTTE – Liberated Tigers of Tamil Eelam (Tam. tamiḻ īḻam viṭutalai pulikaḷ). At present the official name of the party 
is VCK although DPI is still widely used. The personality of the party's first leader Malaichami was quickly forgotten after his 
death when he was succeeded by Tholkappian Thirumaavalavan (Tam. tolkāppiyaṉ tirumāvaḷavaṉ: born 1962) who gave the party 
its present organization and program. It was only under this charismatic leader, who is sometimes epitomized as "Che Guevara of 
cheris", that the movement gained a momentum and gradually grew into the present position of the strongest Dalit party in Tamil 
Nadu [1]. 
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Viduthalai Chiruththaigal started their activity with proclaimed aims of annihilation of caste, retrieval of Tamil identity, right 
to land, retrieval or reclaiming of political rights and boycott of electoral politics. The movement was intended to be a radical 
alternative to existing Dalit groups [6]. Its leaders expressed frustration with the work of those who preceded it and promised to 
organize Dalits for a radical action. Gorringe aptly described VCK as “issue based party” in a sense that they "articulate a coherent 
set of principles and demands, but incident sensitive, in that they react to the aggression of others more often than campaigning 
on issues”. Thirumaavalavan was visiting villages in the Madurai region and began to learn about the problems faced by Dalits. 
Later the party started to highlight particular incidents of violence against Dalits or of deprivation of their rights and followed up 
on them so that they could not be dismissed by the police whom VCK has often accused of being caste biased and unresponsive 
to crimes where Dalits were victims and perpetrators belonged to upper caste communities [2]. Panthers also reacted on acts of 
violence committed against Dalits in the region by staging of public protests. As Anbuselvam writes: "With the slogans, “Refuse 
to be subdued, Break the fencing, Disengage, Hit back” and with war cries, the movement began to enter the nooks and corners 
of Cheries”. A manifestation could be staged in front of government offices, a ruling political party’s office or even in front of the 
house of a perpetrator of a crime against Dalits. There is also a disorganized, spontaneous form of protest by VCK cadres against 
the authority of the state. This includes causing of public unrest, damaging the property of the state, especially government buses. 
After the murder of the treasurer of the VCK Mr. Mudakanthan Pandi in Madurai in 2001 VCK followers staged a range of violent 
protests during which several state-owned buses were burnt and in one case a conductor of a bus robbed before he managed to 
flee.  

D. Thirumaavalavan’s political views/ideology 

 
Thirumaavalavan’s political views/ideology of the VCK was already to some extent brought in while discussing the ideological 

influences of past leaders on VCK. It can be best described as an eclectic variation on Tamil nationalism. In its logic the 
annihilation of the caste system is possible only by establishing a truly Dravidian rule. Questions of national liberation and caste 
liberation are closely interconnected. Present Dravidian parties have considerably deviated from the original teaching of Periyar 
which showed the way toward establishing a harmonic, casteless society. Thirumaavalavan stresses the importance of 
emancipation not only for Dalits but also for other vulnerable parts of Tamil society such as tribal population and women [1]. A 
true democracy in India cannot be achieved without a true equality of its citizens. The main enemy of democracy and equality in 
India today is according to Thirumaavalan the political ideology of Hindu nationalism/Hindutva.  

 
VCK's perspective on parliamentary democracy has been developing over the passage of time and is not entirely free of 

contradictions. Since its beginning until 1999 VCK boycotted both parliamentary and local elections. To distinguish their boycott 
from the apathy of others they would spoil ballot papers and write messages on it such as “none of you is honest so none of you 
will have our votes”. Their rejection of democracy reflected their disillusionment with the system where elites across all political 
parties were manipulating voters and where legal forms of protest were not effective and would not bring any change. In 1999 
Gorringe interviewed Subramani, a VCK activist from Cuddalore who summed up the prevalent VCK’s position at that time: “If 
you rear a calf with pigs, then the calf too will eat shit. That is why we reject politics. We can protest and gain from that – we can 
fight the governments from the outside. If the calf joins the piglets then the two become one and you cannot distinguish between 
them – both fall into the gutter. No matter whom it is, this will happen – be it Thirumaavalavan or anybody else. Ambedkar said: 
'if he entered politics he would not see his own people' – apart from seeking to advance themselves they will do nothing for their 
community. It is due to this that Annan has yet to enter politics. Even if he does, not all those who are members of the DPI 
organization will go with him" [1].  

E. Thirumaavalavan’s political Career 

 
The decision to enter electoral politics was not an easy one and many of the older members of the DPI disapproved with the 

move. It was a denial of previously built identity of a protest movement that is “above” the corrupted system. Thirumaavalavan 
would visit personally all local organizations in 1999 and explain to members VCK's entering in the ballot politics by the need 
“to prevent our direct enemies from harvesting our votes”. Even if some VCK cadres left the party in reaction to this move, the 
party has grown considerably since 1999 and new members and local organization have more than compensated for the eventual 
exit of dissatisfied members. In 1999 general elections and 2001 state elections VCK did not gain any seats but in 2006 Panthers 
won two seats in the Tamil Nadu Legislative assembly after having entered into an electoral coalition with the AIA DMK which 
Thirumaavalavan had previously heavily criticized as a main representative of the Hindutva forces in Tamil Nadu.  

 
Since VCK entering the election politics their rhetoric regarding parliamentary democracy shifted from the complete denial of 

legitimacy of parliamentary democracy in its present form to stressing the fair representation of minorities and backward sections 
of the society in parliament and other elected bodies as an indicator of the quality of democracy. “When democracy and power 
are prevented from reaching the subaltern masses, the Parliamentary democracy is only a bogus democracy”. In this context, one 
of the issues that were carefully followed by the party was the implementation of the reservation for Scheduled Castes and Tribes 
in Tamil Nadu panchayats elections. Since its introduction by the new Tamil Nadu Panchayats Act (1994) the filling of reserved 
seats by Scheduled castes has been a problem in many village panchayats. Caste Hindus in many villages were not ready to hand 
over their power to SC and they would instead try to circumvent the law by nominating loyal SC candidates while in fact 
maintaining the control in their hands. In some places panchayat elections were boycotted by villagers altogether because of the 
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SC reservations. VCK was very active in highlighting these cases, supporting Dalit candidates in such villages and organizing 
campaigns in their support [1] [10].  

 

III. CONCLUSION 

 
The political, liberation, literature contribution of Thol. Thirumavalavan towards the welfare of depressed classes in tamilnadu 

are discussed in this paper. Even though, he was well educated and working as a scientific assistant in government’s forensic 
department, he had a aim to uplift the scheduled classes to high level. So, he resigned his job in the year 1999 and admitted himself 
to indian politics. He contested the 1999 and 2004 general elections unsuccessfully and won the 2009 general elections from the 
Chidambaram constituency. He won the 2001 state assembly elections in alliance with Dravida Munnetra Kazhagam (DMK), a 
post he resigned in 2004 quoting ideological differences with DMK. He has written a few books and has acted in a few Tamil 
movies. He started political party which was recognized by the Election Commission of India as a registered political party on 
2nd March 2006. Viduthalai Chiruthaigal Katchi contested in nine seats in Tamil Nadu and 2 seats in Pondicherry. The party won 
two of them, namely Durai Ravikumar from Kattumannarkoil, and Selvaperunthagai from Mangalore constituency.  
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